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QUESTIONS 


The whole point of the 
seder is to ask questions. 
This is your time to ask 
about things that confuse 
you, things you don't 
understand, or even things 
you don't agree with. 
There really is no is no such 
thing as a stupid question, 
especially tonight. 


-- Joy Levitt 


We remember that questioning itself is a sign of freedom. The simplest 
question can have many answers, sometimes complex or contradictory 


Questions are not only welcome during 
the course of the evening but are vital to 
tonight’s journey. Our obligation at this 
seder involves traveling from slavery to 
freedom, prodding ourselves from 
apathy to action, encouraging the 
transformation of silence into speech, 
and providing a space where all different 
levels of belief and tradition can co-exist 
safely. Because leaving Mitzrayim--the 
narrow places, the places that oppress 
us—is a personal as well as a communal 
passage, your participation and thoughts 
are welcome and encouraged. 
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ones, just as life itself is fraught with complexity and contradictions. To see 
everything as good or bad, matzah or maror, Jewish or Muslim, Jewish or 


" Gentile", is to be enslaved to simplicity. 


answer. Certainly, we must listen to the question, before answering. 






Sometimes, a question has no 
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tue WORD SEDER Means 
“en pet” 


Kaddesh - reciting the Kiddish 

Urchatz - washing the hands 

Karpas - blessing for the green vegetable 
Yachatz - breaking of the middle matzah 
Maggid - telling the story 

Rachtzah - washing the hands before the meal 
Motzi Matzah - prayer for the beginning of the meal and 
blessing for the matzah 

Maror - blessing for the bitter herbs 

Korech — Hillel's sandwich 

Shulchan Orech - the meal 

Tzafun - the afikomen 

Barech - saying grace 

Hallel - praise 

Nirtzah — conclusion 


THE SEDER PLATE 


The entire story of the Haggadah is contained in the Seder plate; 
everything on it symbolizes an aspect of Exodus: 








Zeroa, a roasted bone, beet or "Pashcal yam". Evokes the offering med 
the Temple in ancient times. 


Beitza, a boiled egg, symbolizes the circle of lite and death 
Maror, a bitter herb, reminds us of the bitterness of enslavement. 


Charoset, a mixture of fruit, nuts, wine and spices, represents the mor tat 
our ancestors used to build the structures of Mitzrayim 


Karpas, a green vegetable, symbolizes hope and renewal 


Chazeret, the bitter herb for the “sandwich” we eat later, following the 
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custom established by Hillel the Elder, as a reminder that our ancestor 
matzah and bitter herbs together" 


The Orange , fo remember the work of women. 
The Olive, lo remember the Palestinian 57 rugslt . 
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CANDLELIGHT ING 


We welcome the festival of Pesah as darkness descends. As we 
kindle these lights, we remember that our ancestors discovered 
freedom in the midst of the dark final night in Egypt. Let the 
candles we now light be a reflection of the light that shines 
within each one of us, and let that light radiate throughout our 
home. We praise the Source of Light that keeps alive the hope 
of freedom amidst the darkness of oppression. 


Light tbe candles and recite: 


nw Ux ngu 729 wx mm ARK Pa 
Av ni D naw] Sw m pti? 3x pniyna 
Barub atab adonay elobeynu meleb ba'olam asher kideshanu 


bemitzvotav vetzivanu lebadlik ner sbel [shabbat ve] yom 
101۳ 


We bless the spirit of the world, who has made us holy with 

the mitzvot and commanded us to kindle the [Shabbat and] 

festival lights. 

up) winov موه‎ We wu mm nns qns 
TW qr? uinum 


Barub atab adonay elobeynu meleb ha’olam sbebebeyanu 
vekiyemanu vebigi anu lazeman bazeb. 


We bless the spirit of the world, who gave us life, and kept us 
strong, and brought us to this time. | 
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CANDLE LIGHTING 


In lighting the candles at dusk we symbolize the end cf an 
ordinary day and the beginning of a sacred day, a day which 
reminds us of the first day at Creation, and the first day of our 
peoplehood. 





Candles also symbolize an end of Winter, a beainning of Spring, and also a 
long history of struggle against oppression. We must join with all oppressed 
peoples, honoring both our differences and our need to work together for 
the future of ourselves and our children. 


One tradition is for one person to light the candles, then for everyone to 
lightly extend our arms in front of us, palms facing inward. We then circle 
hands, a few times, between our bodies and the light. As we do this we 
imagine gathering the light inwards towards ourselves, and also sendina it 
out to where it is needed in the world. We cover our eyes as we say the 
blessina over the candles. 





A hare-hunting scene is frequently used to remind the reader of the correct 
order of the blessings. The German Jag den Has recalls the Hebrew 
mnemonic YaKNeHaZ. The mnemonic stands for yayin (wine), £iddush 
(sanctification), er (light), Aavdalah (separation), and seman (time) 


All sing! 


HINEI MA TOV 


myrma Ww Tan 
"Im DA DAN naw 


Hinei ma tov uma na'im 
Shevet achim/achyot gam yachad. 


How sweet it is to be with our brothers/sisters, 
together in community. 
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wv) begin our journey through the Pesah seder, our journey 
- ffom slavery to freedom. Through word and song, story and 
ritual, questions and more questions, we will relive the story 
of our ancestors’ exodus and liberation. 

We tell the story not only to preserve the memory. We tell 
the story because Egypt is not only one physical place. The Ex- 
odus was not just one moment in time. 

We step into this story because it is both our story and the 
story of all people who have experienced oppression and lib- 
eration. When we recall the story of our oppression, we re- 
solve to fight oppression everywhere. When we recall the story 
of our liberation, we renew our dream for freedom everywhere. 

Tonight, we raise our voices as individuals and members of 
this seder community committed to marching together out of 


Egypt. 


Place Miriam's Cup, filled with spring water, on the seder table. 


Even as we begin our story, we know its *end." Israel will leave 
Egypt and wander in the desert for forty years on the way to 
the promised land. According to legend, a well of water accom- 
panied the Israelites on their journey in the desert. 

This miraculous well was provided because of the merit of 
Miriam, the sister of Moses. She watched over her brother as 
he floated down the Nile, and later joined with him to lead the 
people across the sea. Tonight, we recall the well of water as 
we place Miriam's cup on our seder table. 

In every generation, we experience both oppression and lib- 
eration. In our wanderings, both as a people and as individu- 
als, Miriam's well still accompanies us as a sustaining presence 
in the desert, enabling us not just to survive, but to thrive. 

Miriam's well reminds us that our journey has both direc- 
tion and destination—to a place where freedom is proclaimed 
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for all. 


KADESH 0 
FIRST CUP OF WINE OR GRAPE JUICE 


Tonight we will drink not one cup but tour, as we recount the 
journey from exodus to liberation, a journey that stops in many 
places along the way. We come first to the recognition of slav- 
ery, of degradation, of narrowness. Until we know the ways in 
which we are enslaved, we can never be free. We drink this first 


cup in honor of awareness. 


Raise a full cup and recite, adding the [bracketed words] on Shabbat: 
The phrase (Nevareb et ruab ba olam) is an alternative form of blessing. 
ri nk D) air 720 TK mim MAN 173 
]B3d 79 XNA BY 
rm nx 3331) avr J71 vu? mim MAN m3 
WAP) INWIPA waa INTAY? WP WK (D2177 
ninav] magya DN mm wym vpi 
pv mon oan Aw nuymh nme 
par mu nivad an (DAN) imi nawal nmnxs 
د‎ OYA nm? NDI Vp xp [3x3] unnm 
"iym [navy Tay? NWP unix) nxyp wx 
qna un Pw nima [nea ame qu? 
nav] wiapn (nzwg om nx qn imum MAN 
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y Barub atab adonay eloheynu meleb ha’olam (Nevareb et 
ruab ba’ olam) borey peri hagafen. 
Barub atah adonay elobeynu meleb ba'olam (Nevareb et 
ruah ha’olam) asber kera’ anu la'avodato veromemanu 
bikdushato vekideshanu bemitzvotav. Vatiten lanu adonay 
eloheynu be’ahavah [shabbatot limnubab u] mo'adim 
lesimbab bagim uzmanim lesason et yom [hashabbat bazeb 
ve'et yom] bag hamatzot hazeh zeman beruteynu 
[be'abavab] mikra kodesh zeber litzi'at mitzrayim. Ki eleynu 
karata ve'otanu kidashta la'avodateba [veshabbat] 
umo 'adey kodsheha [be'abavab uveratzon] besimhah 
uvsason binbaltanu. Barub atab adonay (Nevareb et ruab 
ba'olam) mekadesb [hashabbat ve] yisra'el vebazemanim. 








Blessed are you, Eternal One our God, sovereign of all worlds 
(We bless the spirit of the world), who creates the fruit of the 
vine. 

Blessed are you, Eternal One our God, sovereign of all worlds 
(We bless the spirit of the world), who has called us to your 
service, and made us holy with your mitzvot, and given us, 
Eternal One our God, in love [the Shabbat for rest], the festi- 
vals for happiness, the holidays and seasons for rejoicing, this 
day of [the Sabbath, and of] the festival of matzot, time of our 
freedom [with love], a holy convocation, a remembrance of 
the going-out from Egypt. 

For you called to us, and made us holy for your service, and 
(with love and favor, the Shabbat and all] your holy Festivals, 
in happiness and joy, have given us, to have and to hand on. 
Blessed are you, Eternal One, (We bless the spirit of the world) 
who raises up to holiness [Shabbat,] the people Israel and their 
festive times. 
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m^ nx yan obiya 722 wax mm unmx qi 
TRI pare WaT) wp wena (D7 


Barub atab adonay elobeynu meleh ba'olam (Nevareb et 
ruah-ha’olam) sbebebeyanu vekiyemanu vebigi'anu lazeman 
bazeb. 


Blessed are you, Eternal One our God, sovereign of all worlds 
(We bless the spirit of the world), who gave us life, and kept 
us strong, and brought us to this time. 
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In Sephardi homes, white wine is often used because of the blood libels 

Which accused Jews of using the blood of murdered Christian children to 

make matzah and wine. The blood libel was often used as an excuse for 
Violence against Jewish communities around the time of Pesach vi 


LIREHATZ Yma 
HANDWASHING 


We begin our story with the first stirrings of freedom. How 
was the desire for freedom first aroused? By the midwives, 
Shifrah and Puah, who resisted Pharaoh’s decree to drown every 
Israelite boy in the Nile. By Miriam, who watched over her 
brother Moses to insure his safety. In the face of death, they 
advocated life. 

In the birth waters and in the Nile, these extraordinary 
women saw life and liberation. Like the coming of spring, they 
believed in the inevitability of freedom and began the process 
of awakening their people. The waters of freedom open and 
close our story, taking us from the Nile to the Sea of Reeds. 





Fill a jug with water and bring it and an empty 
bowl to the table. 


One at a time, pour water over each others' hands. As 
water is poured over your hands, share with us what you would 
like to let go of right now, what you would like to have 
"washed away". And after each person speaks, give them 
support by all saying “Kayn Yihee Ratzon", or “So Be It." 
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KARPAS PI 


DIPPING THE VEGETABLE 


Í a 
Kárpas represents spring and new growth, rebirth and the 
beginning of new life. We taste in this fresh vegetable all the 
potential in nature and in ourselves. Tonight we celebrate our 
growth, the flowering of our spirit and of our voices. 

We do not taste the vegetable alone. We dip it into salt water, 
recalling the tears our ancestors shed during their long years 
in slavery. We mix bitterness with sweetness, slavery with free- 
dom, past with future. We live with the contrasts because we 
know that no moment exists without a multitude of combi- 
nations—sorrow and joy, pain and comfort, despair and hope. 


3 27921 ND? NVI 17 mp »? ans Th my 
Dy YR 1K? uasa A7 27 qq DWAT بچد‎ "eu 
TWIT TST ALANA yaw uns vip) wan vnm 
"n OMT 77 mp m? unj vmo oN وزج‎ 
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Arise my darling; 
My fair one, come away! 
For now the winter is past, 
The rains are over and gone. 
The blossoms have appeared in the land, 
The time of pruning has come; 
The song of the turtledove 
Is heard in our land. 
The green figs form on the fig tree, 
The vines in blossom give off fragrance. 
Arise my darling; 
My fair one, come away! 
iBi Song of Songs: 2:10-13 


Long before the struggle upward begins, 
there is tremor in the seed. 

Self-protection cracks, 

roots reach down and grab hold. 

The seed swells, and tender shoots push up 
toward light. | 

This is karpas: spring awakening growth. 

A force so tough 

it can break stone. 


Dip a vegetable in salt water and recite: 


JIHAN 705 Na اوه‎ J7 Ho Mim MAN qna 


Barub atab adonay elobeynu meleb ha’olam borey peri 
ha’adamah. 


Blessed are you, Eternal One our God, sovereign of all worlds, 
who creates fruit of the earth. 


s RT " USED] ' 
۱2۱ Ayo AUB AS MT DNUS Ons*tas یه‎ aig 
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Baking the matzoh. The women are dressed in saris. Captions are in Marathi, the 
mother tongue of the Bene Israel of Bombay. Poona, India, 1874 (JTSAL). 


We bless the spirit of the world, who creates fruit of the earth. 


Eat tbe vegetable. 
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VAHATZ Yff 
BREAKING THE MIDDLE MATZAH 


Take-the middle matzab and break it into two pieces. Wrap tbe larger 
piece in a napkin and set it aside. It will be the ahkoman. Place tbe 
smaller piece between the other two matzot. 
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megdo not get the chance to rise like golden loaves of pal- 


lab, filled with sweet raisins and crowned with shiny braids. 


‘Rushed, neglected, not kneaded by caring hands, we grow 
up afraid that any touch might cause a break. There are some 
ingredients we never receive. 

Tonight, let us bless our cracked surfaces and sharp edges, 
unafraid to see our brittleness and brave enough to see our 
beauty. 

Reaching for wholeness, let us piece together the parts of 
ourselves we have found, and honor all that is still hidden. 

Tamara Cohen 


If your own suffering does not serve to unite you with thi 
suffering of others, if your own imprisonment does not you 
with others in prison, if you in your smallness remain alon: 
your pain will have been for naught. 


" SA 





Milling wheat and baking matzoh. 
Leghorn, Italy, 1878 (yrsaL). 
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TELLING THE STORY 


Uncover tbe matzot. 


Y3 KIKI KIAN VIR "7 NYY ND? KY 
NIT NOW noe onm PTD an nm PIT 73 
HU? TAY NDUN OWT KYNI UN3U mW? 

Trin 3 nan 
This is the bread of our poverty, which our ancestors ate in 
the land of Egypt. Let all who are hungry come and eat. Let 
all who are in need come and celebrate Pesah. Now we are 


here—next year in the land of Israel. Now we are slaves. Next 
year we will be free. 


As we invite all who are bungry, we symbolically include all who are 
oppressed throughout the world. 


nv» wx dox) ard mim DD po "m 
qina xq? ny MAT "à ange a ANY 
San sawi 521 ?ا‎ 12773 NX 2y nmn T3 077 
ma pa miv awa Mya OPN (09 
max nmm? myn nmeyim OYA qa» pm 

qox Waxy رده‎ TMA TRA? mayvm TIN? 


May it be your will, Eternal One our God and God of our an- 
cestors, that just as you took the Israelites from among the 
Egyptians and led them through the sea, so may you have 
mercy on those among the House of Israel and among all peo- 
ples (especially . . . ( who are distressed and oppressed, whether 
on land or sea. Save them and take them from the narrow 
straits to abundant favor, from darkness to light, and from en- 
slavement to redemption, speedily in our days and let us say: 
Amen. I4 


FOUR QUESTIONS 


Each Pesah, the four questions asked by the youngest child are 
exactly the same. Why do we ask them year after year? Be- 
cause as we grow and change, our questions take on new mean- 
ings, and the answers to them differ. Because as we grow and 
change, we understand that there is no one right answer. Be- 
cause as we grow and change, a different one among us may 
be asking the questions for the first time. 

To ask questions is to acknowledge first and foremost that 
we do not live in isolation, that we need each other. To ask 
questions is to signal our desire to grow. By admitting what 
we do not know, we take the first steps toward greater knowl- 
edge and learning. To ask questions is to signify our freedom. 


Fill the second cup. 


naa nm neus mni m و‎ 


AM pan PIJ ux nir ردو‎ 


nn 123 mg nz 


MPT WU p?3ik ux چاه‎ aa 
Wr mm umen 


DUK nyb Y»5N Pan uk px nia 
Dray on im 127271 


PIDA PR PAWL pa p?six ux nisi 533v 
pao wz. nmm nen 
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' Mab nishtanah halaylah hazeh mikol baleylot! 
Sbebebol baleylot anu oblin hametz umatzab, 
Halaylab hazeh kulo matzab. 
Sbebebol baleylot anu oblin sbe'ar yerakot, 
Halaylab bazeb maror. 
Shebehol baleylot eyn anu matbilin afilu pa'am ebat, 
Halaylab bazeb sbetey fe'amim. 
Shebehol baleylot anu oblin beyn yoshvin uveyn mesubin 
Halaylab hazeh kulanu mesubin. 


Why is this night different from all other nights? 


On all other nights we eat leavened or unleavened bread. 
Why on this night do we eat only matzah? 


On all other nights we eat various kinds of vegetables. 
Why on this night do we eat bitter herbs? 


On all other nights we need not dip our vegetables even once. 
Why on this night do we dip them twice? 


On all other nights we eat either sitting up or reclining. 
Why on this night do we eat reclining? 


At all other seders we call i+ a Seder. 
W hy at this Seder do we call iw: a “puuk "gesa ^ 





THE 4 ANSWERS 


One custom is for the “leader” to ask for the seder plate to be 
removed, as if the meal were suddenly over. This is meant to protui! 
younger people to ask the four questions. The refilling of the wine 
cups is also meant to provoke the young, by implying that a second 
kiddush is about to be made. 





All: On all other nights we eat leavened bread and matzah. Why on this 
night only matzah? 


Reader: Avadot hayinu. We were slaves. We were slaves in Mitzrayun. Oui 
mothers in their flight from bondage in Mitzrayirn did not have time to let 
the dough rise. With not a moment to spare they snatched up the dough 
they had prepared and fled. But the hot sun beat as they carried the doug. 
along with them and baked it into the flat unleavened bread we call 
matzah. In memory of this, we eat only matzah, no bread, during Passover 
This matzah represents our rush to freedom. 


All: On all other nights we eat all kinds of vegetables. Why on this night u 
: we make certain to eat bitter herbs? 


Reader: Avadot hayinu. We were slaves. We eat maror to remind us | 
bitter our ancestors’ lives were made by their enslavement in Mitzrayitti 


All: On all other nights we do not usually dip food once. Why on this rugi 
do we dip twice? 


Reader: Avadot hayinu. We were slaves. The first time we dip out greens 
to taste the brine of enslavement. We also dip to remind ourselves of all hite 


_ and growth, of earth and sea, which gives us sustenance and comes to lit: 
again in the springtime. The second time we dip the maror into the 
charoset. The charoset reminds us of the mortar that our ancestors mised 


as slaves in Mitzrayim. But our charoset is made of fruit and nuts, to shov, 
us that our ancestors were able to withstand the bitterness of Slavery 
because it was sweetened by the hope of freedom. 


All: On all other nights we sit on straight chairs. Why on this night do we 
relax and recline on pillows during the seder? 


Reader: Avadot hayinu. We were slaves. Long ago, the wealthy Romans 
rested on couches during their feasts. Slaves were not allowed to rest, noi 
even while they ate. Since our ancestors were freed from slavery, we recline 
to remind our selves that we, like our ancestors, can overcome bondage Iti 
our own time. We also recline to remind ourselves that rest and 
rejuvenation are vital to continuing our struggles. We should take pleasure 
in reclining, even as we share our difficult stories. 
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The four sons. Woodcut based on the earlier copperplate 
r Offenbach, Germany, 1722 (JTSAL). my 


THE FOUR- CHILDREN 


Edur times the Torah speaks about children in connection with 
the telling of the Exodus story, but nothing is said about the 
character of these children. Rabbinic midrash viewed these 
passages not as simple repetitions but as representing differ- 
ent types of children. 

There are four verses in the Torah that imply four types of 


children: 


One who is wise 

One who is wicked 

One who is simple and 

One who does not know enough to ask. 

Yet we know that no child is all wise, all wicked, all simple, 
or incapable of asking anything. At different points in our lives, 
we have been all of these children: 


One who ıs eager 

One who is hostile 

One who is passive and 
One who is bewildered. 


Ig 


What does the wise child ask? “What is the meaning of the 
decrees, laws, and rules that the Eternal One our God has com- 
manded us?” (Deuteronomy 6:20). You should tell this child 
all the laws of Pesah down to the last detail, saying that noth- 
ing should be eaten after the afikoman. 


EL VH 
cu AL Jm 






V hat does it mean to be a wise child? It means to be tully 
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“engaged in the community, to know the limits of your under- 
standing, to be able to search for the answers to that which 
you do not know. At different points in our lives, we have been 
this child—inquisitive, caring, eager to learn and to under- 
stand, willing to ask for information we do not have, hopeful 
that an answer can be found. 





What does the wicked child ask? *What does this ritual mean 
to you?" (Exodus 12:26). To you and not to this child. Since 
this child withdraws from the community and denies God's 
role in the Exodus, challenge the child by replying, "This is 
done because of what the Eternal One did for me when I went 
out of Egypt." (Exodus 13:8). For me and not for you. Had 
you been there you would not have been redeemed. 


QUSS 
UC 
wg r. ۳ 





A Vhat does it mean to be a wicked child? It means to stand 

“apart-ffom the community, to feel alienated and alone, de- 
pending only on yourself, to have little trust in the people 
around you to help you or answer your questions. At differ- 
ent points in our lives, we have been this child—detached, sus- 
picious, challenging. 


What does the simple child ask? “What is this?” You shall say 
to that child, “It was with a mighty hand that the Eternal One 
brought us out of Egyptian bondage.” (Exodus 13:14) 
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24 V hat does it mean to be a simple child? It means to see only 
| orie layer of meaning, to ask the most basic of questions, to 
be too innocent or impatient to grasp complicated questions. 
At different points in our lives, we have all been this child— 
simply curious and innocently unaware of the complexities 








around us. 
I eS پوت سح‎ 
کار ده‎ 
دک وی لیم‎ 
یراج مرس‎ 


To the child who does not know enough to ask, you should 
begin as it is written, “You shall explain to your child on that 
day, ‘It is because of what the Eternal One did for me when I 
went free from Egypt.” (Exodus 13:8) 


Y / hät does it mean to be a silent child? This can be the child 
of tlie wicked child, two generations removed from the Jew- 
ish community and no longer even able to criticize, only able 
to stand mute. It can be the passive child, who just shows up. 
Or it can be the child whose spiritual life is based on faith, not 
rational argument, the child who hears something deeper than 
words, who knows how to be silent and to listen to the sur- 
rounding silence. 





Bécause at different times in our lives we are wise and wicked, 
simple and silent, these four children represent the different 
aspects of our selves. We hear their voices and their questions 
as we tell the story of the Exodus. 


LO 


These are the names of the sons of Israel who came to Egypt 
with Jacob, each coming with his own houschold. Reuben, 
Simeon, Levi, and Judah; Issahar, Zebulun, and Benjamin; Dan 
and Naphtali, Gad and Asher. The total number of persons 
that were of Jacob's issue came to seventy, Joseph being already 
in Egypt. Joseph died, and all of his brothers, and all their gen- 
eration. But the Israelites were fertile and prolific; they multi- 
plied and increased very greatly, so that the land was filled with 
them. Exodus 1:1-7 


À new king arose over Egypt who did not know Joseph. And 
he said to his people, *Look, the Israelite people are much too 
numerous for us. Let us deal shrewdly with them, so that they 
do not increase; otherwise in the event of war they may join 
our enemies in fighting against us and rise from the ground." 
So they set taskmasters over them to oppress them with forced 
labor. But the more they were oppressed, the more they in- 
creased and spread out, so that the Egyptians came to dread 
the Israelites. Ruthlessly they made life bitter for them with 
harsh labor at mortar and bricks and with all sorts of tasks in 
the field. Exodus 1:8-12; 14 


The King of Egypt spoke to the Hebrew midwives, one of 
whom was named Shifrah and the other Puah, saying, “When 
you deliver the Hebrew women, look at the birth stool: if It is 
a boy, kill him; if it is a girl, let her live.” The midwives, fear- 
ing God, did not do as the king of Egypt had told them; they 
let the boys live. So the king of Egypt summoned the midwives 
and said to them, “Why have you done this thing, letting the 
boys live?” The midwives said to Pharaoh, “Because the He- 
brew women are not like the Egyptian women; they are vig- 
orous. Before the midwife can come to them, they have given 
birth.” And God dealt kindly with the midwives; and the people 
multiplied and increased greatly. Then Pharaoh charged all his 
people saying, “Every [Hebrew] boy that is born you shall 


throw into the Nile, but let every girl live.” Exodus 1:15-20; 
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lo save her child, Yoheved, an Israelite woman, placed bım in 
a basket among the reeds by the bank of the Nile. His sister 
Miriam watched over him as he was discovered by the Pharaoh's 
daughter and raised in the palace. When he had grown up, he 
killed an Egyptian taskmaster who was beating an Israleite 
slave, and fled to Midian. 


Moses, tending the flock of his father-in-law Jethro, the priest 
of Midian, drove the flock into the wilderness and came to 
Horeb, the mountain of God. An angel of the Eternal One ap- 
peared to him in a blazing fire out of a bush. He gazed, and 
there was a bush all aflame, yet the bush was not consumed. 
Moses said, "I must turn aside to look at this marvelous sight; 
why doesn't the bush burn up?" When the Eternal One saw 
that he had turned aside to look, God called to him out of the 
bush: *Moses! Moses!" He answered, *Here I am." And God 
said, "Do not come closer. Remove your sandals from your 
feet, for the place on which you stand is holy ground. I am the 
God of your father, the God of Abraham, the God of Isaac, 
and the God of Jacob." Exodus 3:1-5 


And the Eternal One continued, *I have marked well the plight 
of my people in Egypt and have heeded their outcry because 
of their taskmasters; yes, I am mindful of their sufferings. I 
have come down to rescue them from the Egyptians and to 
bring them out of that land to a good and spacious land flow- 
ing with milk and honey. Come, therefore, I will send you to 
Pharaoh, and you shall free My people, the Israelites, from 
Egypt." Exodus 3:7-8, 10 


The Eternal One replied to Moses, “You shall repeat all that I 
command you, and your brother Aaron shall speak to Pharaoh 
to let the Israelites depart from his land. But I will harden 
Pharaoh's heart, that I may multiply my signs and marvels in 
the land of Egypt." Exodus 7:1b-3 
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Moses proposed that Pharaoh free the Jews, 


Pharaoh, of course, said "No," and the peaceful negotiation was ended. Then 
Miriam spoke for the women: 

In sadness, we must proceed with our plans, 

Pharaoh, do you hear us? 

Great suffering will come to the land of Mitzrayim. 

We'd rather our freedom be gained without hurting the people ot this land 
One plague at a time we will bring you, 

And each time we will say: "let my people go! 

And Pharaoh didn't listen. 


The Holy One brought ten plagues upon the Egyptians, and 
they were: 
Blood, Frogs, Lice, Beasts, Cattle Plague, Boils, Hail, Locusts, 
Darkness, Death of the Firstborn 


The Jews inarked their doorposts and death "passed over" their homes taking 
only the children of the people of Pharaoh. And hearing the awtul cries of 
mourning, the grief of all the parents and brothers and sisters, Pharaoh oraered 
the Jews to leave. 


And they did, very quickly, taking only their journey food, triatzah. Yet Pharaoh 
has a change of heart, and mobilized his forces to recapture the fleeing siaves 
The chariots reached the Jews when they were nearing the shores of the Red 
Sea. They turned around to see the army of the Egyptians bearing down on 
them, and were filled with fear. They turned on Moses for bringing them to this 
impasse. 


But, it is said that one man, Nachson, took a risk and walked into the sea, and 
the waters divided. In doing this he acted as a free man. Only after Nachson 
and those who followed him had made their first break with Slavery, did the 
Waters divide and drown the army of the Pharaoh. 








The Israelites went into the sea on dry ground, the waters 
torming a wall for them on their right and on their left. The 
Egyptians came in pursuit after them into the sea, all of 
Pharaoh's horses, chariots, and horsemen. The waters turned 
back and covered the chariots and the horsemen—Pharaoh’s 
enure army that followed them into the sea; not one of them 
remained. Exodus 14:5, 8b-9; 22-23; 28 





i aL‏ ما2 از 


The crossing of the Red Sea. Amsterdam, Netherlands, 1695 (yrsaL). 


Then Miriam, the prophetess, Aaron's sister, took a timbrel in 
her hand, and all the women went after her in dance with tim- 
brels. And Miriam chanted for them: Sing to The Eternal One, 
tor God has triumphed gloriously; horse and driver God has 
hurled into the sea. Exodus 15:20—21 2.4 
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For each plague flick or pour a drop of wine onto the plate. 
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Reader: Tne Pharaoh of the Passover story is NOT just a cruel king who 
Nappened to live in a certain country. The Pnaraoh that our ancestors pictured, 
each and every year, for century after century was for them every tyrant, every 
cruel and heartless ruler who ever enslaved the people of his or another 
country 

And this is why Passover means the emancipation of all people in the world 
Irom the tyranny of Kings, oppressors and tyrants. The first emancipation was 
only a Toresnadowing of all the emancipations to follow, and a reminder that 
the ume will come when right will conquer might, and all people will live in 
Trust and peace 








“...The Holy One sat in judgment over the Egyptians and drowned th« 
sea. In that instant, the ministering angels wished to sina before the H 
but G-d rebuked them, saying “Those | have created wit! | 


drowning in the sea, and you utter song in my presence?" 
-Babylonian Talmud. Sanhedrin 395 


The idea of justice embodied in our story is direct and 
unquestioned—punishment for punishment, murdered children for mu: iered 
children, suffering for suffering. The people of Mitzrayim suffered becau 
their own leader, who is in part set-up by an angry G-d eager to demons 
his own superiority. In our story, all of this was necessary for freedom 
have been troubled by this for generations and generations, and so, betore w 
drink to our liberation, we mark how the suffering diminishes our joy by taking 
a drop of wine out of our cup of joy for each of the ten plagues visited 
people of Mitzrayim. 


We are about to recite the ten plagues. As we call out the word: 
remove ten drops from our overflowing cups, not by tilting the cup and spilling 
some out, but with our fingers. This dipping is not food into food. It is pereo 
and intimate, a momentary submersion like the first step into the Red Sea. Like 
entering a mikvah (a ritual bath). 





We will not partake of our seder feast until we undergo this symbolic 
purification, because our freedom was bought with the suffering of other; 


As we packed our bags that last night in Egypt, the darkness wa 
pierced with screams. Our doorposts were protected by a sign of blood 
from the windows of the Egyptians rose a slow stench: the death of the: 
firstborn. 





Ya Shechina, soften our hearts and the hearts of our enemies He's 
us to dream new paths to freedom. 


So that the next sea-opening is not also a « C ia 
singing is never again their wailing. So that our freedom leaves no one 
orphaned, childless, gasping for air. 


The enslavement of the Children of Israel. Trieste, Italy, 1864‏ سے 
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DAE 


The name of this beautiful prayer is Dayenu, which means "it would 

have sufficed" or "we would have been satisfied." Perhaps 
"grateful" would be a better translation. Dayenu is the song of our gratitude £ 
Jewish philosopher was once asked, "what is the opposite of hopelessness?” 
And he said, “Dayenu,” the ability to be thankful for what we have received, 
for what we are. The first prayer that a Jew is expected to recite upon waking 
expresses hir gratitude for being alive. This holds for all generations, and surely 
ours. For each of us, every day should be an act of grace, every hour a 
miraculous offering. 


In many Sephardi and Mizrahi communities, the singing of Dayenu is 
accompanied by beating each other with leeks or scallions. Using bunches 
of scallions or leeks, Seder Participants beat each other (lightly) on the back and 
shoulders to symbolize the taskmasters Whip. 
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All Sing: 


llu hotzi hotzianu hotzianu mi'mitzrayim 
Hotzianu mi'mitzrayim dayenu 
(If you had only brought us out of Mitzrayim — Dayenu!) 
Dai-dai-yenu, Dai-dai-yenu, Dai-dai-yenu 
Dai-yenu, Dai-yenu! 


(song continues on next page: 
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liu natan natan lanu natan lanu et ha'shabbat 
Natan lanu et ha'shabbat dayenu 
(If you had only given us Shabbat — Dayenu!) 


Dai-dai-yenu, Dai-dai-yenu, Dai-dai-yenu 
Dai-yenu, Dai-yenu! 


Ilu natan natan lanu natan lanu et ha'torah 
Natan lanu et ha'torah dayenu 
(If you had only given us the Torah - Dayenu!) 


Dai-dai-yenu, Dai-dai-yenu, Dai-dai-yenu 
Dai-yenu, Dai-yenu! 


Dayenu probably originated in its final form in the 2™ century B.C.E. 
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THE SECOND CUP 


Lift the cup. 


em 
We continue the process of liberation as we drink the second 


cup of wine. We have experienced the awareness of degrada- 
tion that compelled the Israelites to resist enslavement. We 
drink this second cup in honor of redemption, even as we ac 
knowledge the continuing struggle and the unknown road 
through the desert. 


Din ود‎ xia diva ود‎ wig mem nns n2 
Barub atab adonay elobeynu meleb ha’ olam borev peri 


hagafen. 


Blessed are you, Eternal One our God, sovereign of all worlds, 
who creates the fruit of the vine. 
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ASD N'SID 
MOTZI MATZAH 
BLESSING OVER MATZAH 


MATZAH: Why do we eat it? In order to remind ourselves 
that even before the dough of our ancestors could become leav- 
ened bread, the Holy One was revealed to the people and re- 
deemed them, as it is written: "And they baked unleavened 
cakes of the dough that they had taken out of Egypt, for it was 
not leavened, since they had been driven out of Egypt and they 


could not delay; nor had they prepared any provisions for 
themselves." Exodus 12:39 


Lift tbe tbree matzot and say tbe following two blessings: 
ja ond Kian niyî 325 wads mm AN qa 
Yu 


Barub atab adonay elobeynu meleb ha’olam hamotzi lehem 


min ba'aretz. 


We bless the spirit of the world, who brings forth bread trom 


the earth. 
Up Ux Diva JA WIN mim nns qoa 
| wa NYIN Sy my) vniyoa 


Barub atab adonay elobeynu meleb ba'olam asber kideshanu 
bemitzvotav vetzivanu al abilat matzah. 


We bless the spirit of the world, who has made us holy with 
the mitzvot and commanded us to eat matzah. 


Eat from the top and middle matzah while reclining. 
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MAROR “719% 
BIT TER HERBS 


MAROR: Why do we eat it? To remind ourselves that the 
Egyptians made life bitter for our ancestors in Egypt, as it is 
written, “Ruthlessly, they made life bitter for them with harsh 


labor at mortar and bricks, and with all sorts of tasks in the 
field.” Exodus 1:14 


Take maror, dip it in haroset and recite: 
3p Wx neu qb% Wk MT AMX qna 
Wg NIN Sy uiv rniyna 


Baruh atah adonay elobeynu meleb ha’olam asher kideshanu 
bemitzvotav vetzivanu al ahilat maror. 


We bless the spirit of the world, who has made us holy with 
mitzvot and commanded us to eat maror. 





Eat the maror with the haroset. 





ij KORECH 
8.2 - The Hillel sandwich 


We now take some maror and charoset and put them between two pieces 
of matzah and give the sandwich to the person on our left. 





In doing this, we recall our sage Hillel (head of the Sanhedrin, the supreme 
council of Yisrael, 1* century B.C.E.) who, in remembrance of the loss of 
the Temple, created the Korech sandwich. He said that by eating the 
Korech, we would taste the bitterness of slavery mixed with the sweetness 
of freedom. This practice suggests that part of the challenge of living is to 
taste freedom even in the midst of oppression, and to be ever conscious of 
the oppression-of others even when we feel that we are free. 


it | am not for myself, who will be for me? 
But if | am for myself only, what am I? 
And if not now, when? 

-Hillel 


And if not with others, how? . 
-Adrienne Rich 


A Jew Mater mocked Hillel by asking if he could teach the whole Torah 
while standing on one foot. Hillel replied, "What is hateful to yourself, do 
not to another. This is the whole Torah; all the rest is commentary." 


Eat the Hillel sandwich 


Raise the Seder Plate 


in some Mizrahi traditions, the Seder Leader lifts the Seder plate over the 
heads of all the participants, while chanting: 


Bibhilu yasanu mi-Misrayim benei horeem. 


In haste we left Miszrayim, a free people. 


Sus 


RACHIZAM ag 


* 
No. now washes their hands. Ti 
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SHULKHAN OREKH 


- the Meal! Yay! 


Hospitality is an expression of divine worshif 
- The Talmud 


At many Ashkenazi seders it is customary 


to begin the meal with a hard-boiled egg, - S 
usually dipped in salt water. The egg is rich ۰ 
with symbolic meaning, for it represents ^ 
the renewal of spring and the cycle that = 


brings us back, year after year, to the seder 
table. It is also a reminder of the sacrifice 
that took place in the Temple. Also, the 
hard-boiled egg reminds us that the longer 
things are in hot water, the longer they are 
cooked, the stronger they become. This is 
true for us in our struggle against 
oppression: we gain strength through 
adversity. 





In some Ashkenazi traditions, the Afikomen is hidden during the meal, for the 
'children' to find later. This ceremony reminds us that what is broken can be 
repaired and that what is lost can be regained, as long as we remember it and 
search for it. 
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- Eating the Afikomen 


TZAFUN n5 | 


The Seder cannot officially end until everyone has had a taste of the 
afikomen. In this way, the afikomen will help us conclude the ritual and 
become whole again. Nothing is eaten after the afikomen, so that the 
matzah may be the last food tasted. Afikomen traditions vary 

In some Sephardi and Mizrahi traditions: 


Take the middle matzah that is under the cloth, give everyone a piece and 
say: 


UT IY PIRIN ynii»su nos 33:72 321 


Zeher lekorban Pesah afikomen ha-ne-ehal al asova 


In rememberance of the Pesakh offering 
Which was eaten until we were satisfied. 





In some Ashkenazi traditions: 


Search for the afikomen. Whoever finds it may demand a reward. Gifts of 
tzedakah given in honor of the holders of the afikomen are a great reward 
When it is found, each person eats a small piece 
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BAREH ^3 
GRACE AFTER MEALS 


12777 Py naiu-nx mim nwa وراد‎ Ty 

WN IN gn uium avs piny Kîm? Ix mmn 
min o"ni.Tmxnuynuye imm o" ama 
UMAY mum TW momy wv WAY muy 
123 WT mp runi yT WY WT aga mp2 
NAIK NWI TAA KITA VT Vn xvi TON 


| Shir bama'alot beshuv adonay et shivat tziyon hayinu 


kebolmim. Az yimaley sebok pinu ulshonenu rinah. Az 
yomeru vagoyim higdil adonay la’asot im eleh. Higdil 
adonay la'asot imanu bayinu semebim. Shuvah adonay et 
shevitenu kaafikim banegev. Hazorim bedimab berinab 
yiktzoru. Halob yeleb uvabob nosey mesbeb bazara bo 
yavo verinab nosey alumotav. 





A reaching up song. 

We will be like dreamers 

When the Eternal One brings us back to Zion. 

Then we will laugh again. Then we will sing again. 

Then will it be said abroad: * Great is what the Eternal One 
did for them!” 

The Eternal One will do great things for us, and we shall 
rejoice, 

Eternal One, bring us back! As you bring back water to 
dried-up Negev streams. 

We who sowed with tears will reap with song. 

When the sowers cast their seeds they feel like weeping. 

Yet they go on trusting that they will come back. 

They will surely come back singing when they bring in the 


harvests’ sheaves. 
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IHE THIRD CUP 


We dedicated the first cup of wine to awareness—the first step 
taken in the journey toward liberation. We drank the second 
cup in celebration of the redemption from Egypt. We nov 
drink this third cup in gratitude for all the gifts we ha: ait dex n 
given. The seder reminds us of the gifts of rel; o 
friends and family; and of our material possessions good 
food and drink. Yet most of all we offer thanks for the great- 
est gift—the ability to challenge, to question, to choose, and 
therefore to strive for freedom. 





Lift the cup and recite: 
Bà MB XNA OVA AZ wok mm HAK qma 


Baruh atah adonay elobeynu meleh ba'olam borey pe 
hagafen. 


We bless the spirit of the world. who creates the fruit of the 
vine. 


Drink while reclining. 
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BEHOL DOR VADOR “111 4171-594 
IN EVERY GENERATION 


In every generation, each individual should feel personally re- 
deemed from Egypt. Whoever expands upon the story of the 
ongoing Exodus is worthy of praise. 


ZECHER 


~ Remembering 





ne os 
. Reader: Passover 1943, : a 

The Warsaw Ghetto Uprising 

The first night of Passover, April 19, 1943, is a historic date in modern Jewish 
history, the date of the Warsaw Ghetto Uprising. The Nazis had planned to 
liquidate the Ghetto as a birthday present for Hitler - A Judenrein Warsaw—a 
Warsaw empty of Jews. 


Reader: But the Jews knew of their plans and were prepared. Unable to take 
the ghetto by military force, the Germans destroyed the Ghetto in desperation, 
brick by brick. With the Warsaw Ghetto in flames, the fighters turned to 
guerilla activity and lived in underground bunkers. When the bunkers were 
dynamited, the Jews fought from the sewers. And when the poison gas poured 
on the sewers the survivors struggled on amid the charred rubble of the 
Ghetto. ۱ 


Reader: On May 16 the Germans announced that the fighting was over and 
that "the Jewish quarter of Warsaw no longer exists." But even after the Nazis 
claimed their victory, there were still hundreds of Jews in the subterranean 
bunkers of the Ghetto, which was now a heap of ruins. Sporadic skirmished 
continued over the next several months. It took Hitler longer to subdue the 
Jews of Warsaw then to conquer all of Czechoslovakia and Poland. 


Reader: One of the most amazing ironies of the Warsaw Ghetto Uprising is that 
it began on the first night of Passover — the celebration of the liberation from 
bondage, the celebration of spring, rebirth, the gathering of Jewish people to 
face down tyranny and assert their right to liberty. It is fitting that at our seder 
we remember and pay homage to those who gave their livers for our honor 
and freedom. 


Reader: In this joyous day we remember six million of our people and 
millions of Poles, Gypsies, gay, lesbian, gender queer people, and others 
consumed in the Nazi Holocaust. Many of them were not buried and their 
graves were not marked. They were consumed in flame and their ashes were 
scattered but their spirit endured. 


During Passover of 1943 the remaining Jews of Warsaw defied Nazi power and 
rose against it. They did not fight to save their lives, but gave them so history 
would record that tyranny was opposed. 2 g 


WON DII DD DID 


THE CUPS OF MIRIAM AND ELIJAH 
DRAWING FROM THE PRESENT 
WAITING FOR THE FLITLIRE 


Lift Miriam's Cup and recite: 


In the years of wandering in the desert, Miriam’s well decom- 
panied the Israelites. According to tradition, Miriam well is 
still with us. Every Saturday night, at the end of Shabbat, its 
waters flow out into wells everywhere in the world. 

While the return of Elijah is left to the future and all its po- 
tential, Miriam is present with us always. She is here to provide 
healing, inspiration, and wisdom. She and her waters sustain 
us as we await Elijah. 

There is still a long journey to freedom, a long while before 
Elijah can herald the messianic age. Miriam the prophet calls 
us to work for—not wait for—that day. 

She sustains us with the most basic substance on earth— 
water that cleanses and heals. She lifts our hearts as she leads 
us once again in song and dance. 

Elijah’s cup remains untouched by us. But we now drink 
from Miriam’s cup, the nurturing waters of Miriam’s well. 


Im 23] YH 37» Wx MT nanny qua 

و رو 
Barub atab adonay elobeynu meleb ba'olam shebakol‏ 
nihyeh bidvaro.‏ 


We bless the spirit of the world, who creates all things. 


Everyone sips from Mir&um's Cup as it دا‎ passed around the table. 
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THE CUP OF ELIJAH Hon v15 


Fill the fourth cup. 
It will require all our efforts to bring about redemption. We stand 


as tbe door is opened for Elijab. 


We open our doors and our hearts to welcome Elijah to our 
homes. Elijah, the eternal wanderer, is given a momentary respite 
and a drink from his cup before continuing his endless quest 
tor the end of days. Elijah, the eternal companion of the Jewish 
people, will herald the messianic age. In the meantime, he re- 
minds us of the hope he carries. He reappears at moments when 
that hope is rangible—at the seder and at the birth of children. 


TT M —— — 


"It is not your duty to complete the work; 
neither are you free to desist from it." -The Talmud 
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All say the blessing over the wine: 
021»n n32n 375K n3?2V AY دود وچ‎ 
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Es Yah Shechigah. eloheinu Malkat ha'olam 
borayt p'ri ha-gafen. 


(Ashkenazi pronunciation, masc.) 
Baruch atah Adonai, eloheinu Melech ha'olam boreh p'ri ha-gafen. 


(Iraqi pronunciation, masc.) 
Barouch ata Adonai, eloheinu Melech ha'olam boreh p'ri ha-gafen 


Blessed is the Infinite, that fills all creation and brings forth the 
fruit of the vine. 40 
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Therefore we should work, speak out, strive, and fight for the 
redemption of all the peoples of the world, as it is written: 
“You shall not oppress a stranger, for you know the feelings 
of the stranger, having yourselves been strangers in the land 
of Egypt" (Exodus 23:9). Then the power of your rule will re- 
pair the world, and all the creatures of flesh will call on your 
name, as it is written: “A time is coming—declares mv Eternal 
God—when I will send a famine upon the land: not a hunger 
for bread or a thirst for water, but for hearing the words of 
the Eternal One.” “So let justice well up like water, righteous- 
ness like an unfailing stream” (Amos 8:11, 5:24). Then we will 
sing a new song: 

“Nation shall not lift up sword against nation. Let them learn 
no longer ways of war” (Isaiah 2:4). And let us say Halleluvah. 


Lo yisa goy el goy berev lo yilmedu od milbamab. 
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“Monumental Egypt and Modern Israel" 
The Union H 


aggadah, Home Service for the Passover Eve 
New York, 1907 


The Central Conference of American Rabbis (Reform) 


LO YISA GOY 


aon "ii OK ™ ku? x5 
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Lo yisa goy el goy kherev 
Lo yilmedu od milkhama. 


Nation shall not lift up sword against nation. 
Neither shall they learn war any more. 


And each 'neath their vine and fig tree, 
Shall live in peace and unafraid. 





OSti( SHALOM 


17311223 DOW nuny 
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Oseh shalom bimromav 


hu ya'aseh shalom aleinu IKWO 21 


V'al kol ha'olam, A . 
v'imru, Vimru, Amein. TaN VK VUE 


۱ Dw nuy mov nwy 
ya'aseh shalom Y ۶ ^ x 7 بز‎ 
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May the One who makes peace in the supernal, 
grant peace to us, and to all the world. Amen 
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Had gadya, bad gadya. 
My father bought tor two zuzim, Had gadya, bad gadya. 


There came a cat and ate the kid my father bought for two 
zuzim. Had gadya, bad gadya. 


Then came a dog and bit the cat that ate the kid my father 
bought for two zuzim. Had gadya, bad gadya. 


Then came a stick and beat the dog that bit the cat that ate 
the kid my father bought for two zuzim. Had gadya, bad 
gadya. 


Then came a fire and burnt the stick that beat the dog that bit 
the cat that ate the kid my father bought for two zuzim. Had 
gadya, bad gadya. 


Then came water and quenched the fire that burnt the stick 
that beat the dog that bit the cat that ate the kid my father 
bought for two zuzim. Had gadya, bad gadya. 


Then came an ox and drank the water that quenched the fire 
that burnt the stick that beat the dog that bit the cat that ate 
the kid my father bought for two zuzim. Had gadya, bad 
gadya. 


Then came a slaughterer and killed the ox that drank the 
water that quenched the fire that burnt the stick that beat the 
dog that bit the cat that ate the kid my father bought for two 
zuzim. Had gadya, bad gadya. 


Then came the angel of death who killed the sbobet who 
killed the ox that drank the water that quenched the fire that 
burnt the stick that beat the dog that bit the cat that ate the 
kid my father bought for two zuzim. Had gadya, bad gadya. 


Then came the Holy One and killed the angel of death who 
killed the shobet who killed the ox that drank the water that 
quenched the fire that burnt the stick that beat the dog that bit 
the cat that ate the kid my father bought for two zuzim. Had 
gadya, bad gadya. 
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. At the end of the seder, 
Jews have always vowed to one another:"L'shana haba-a bi-Y ۷ 
Next Year in Jerusalem!" Why does the seder end with this vov/? 


For Jews, forced into diaspora two thousand years ago, wandering 
always in countries which were sometimes safe harbors and sometimes 
nightmares, the dream of Jerusalem was more than the city itself. 


..' To dream that next year we would be in Jerusalem is to dream of a 
land and a time of autonomy, safety, self-determination, the right to one's own 
culture and language and spirituality, to live on land that can't be taken from 
you by the whim of an outside power. To live with the basic right to be who 
you are. Jerusalem comes from the same word root as “shalom” which i5 
usually translated as "peace" but actually means "wholeness." 


But this year, in Jerusalem, wholeness is very far away, and the news 
seems to be worse with each passing day. Still, when we look for the sparks ot 
resistance, we see them everywhere. Fed by an aching for justice, some sparks 
have already grown to small brush fires, and grow in strength each day. 

This year we say instead: 
+ a 
mbya nmwan ng? 
t : & DNE LG 
T * 7۳۲۲ ۳ TT ¢ 


L'shanah ha-ba'ah b'olam b'shalom! 
Next year may we all live in a world of peace! 


In the Iraqi Jewish tradition: 
Imm» pn 
sant-il-khadra! ۳9 
A year of good fortune! 
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